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The
Masquerade
From my vast assemblage, meticulously sorted,
I select each mask with care.
And lift it 'tween the liar and THE

square jaw
for

valorous

Mirror , where am I amongst these frozen, posturing disguises?
I fear that each may turn to iron
As I stumble through the masquerade.
Sapped of conscience and drained by shame,
Bloody bandage loose around a sputtering heart,
I must not miss a beat.
I bask in beauty, blemishes concealed.
I revel in strength, pallor camouflaged.
I stand imperturbable , timidity suppressed.
Dumb mirror, do you hear?
Or has rigor turned to mortis?
Shall in terminal despair
Clasp on the mask that has no eyes?
Or surrendering , strip away all pretense,
And naked , be swaddled in THE LIGHT.
Sleep on, dark mirror.
For I, and I alone, must choose To pirouette into His arms . . .
Or shuffle past the cross.
William T. Stewart
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OUR LORD, 1984.
'To say "Happy New Year" to our readers
seems as empty as a "noisy gong or a clanging bell."
tiow can one say a thoughtless "Happy
New Year" at a time when people are cold,
dying on the highways because of ice and
snCJw,freezing in their homes from lack of
he.at, and losing their crops in the inordinate cold of this terrible winter?
tiow do you say "Happy New Year" to a
yoaing mother who has just learned she has
MS; to friends whose minds and spirits have
been seared by devastating betrayal; to a
wife whose marriage is being ravaged by
forces she does not understand; to the
friend who has been battling cancer for
several years now; to one who has just
discovered that he has it; to the man who
has lost his job?
How can you say glib words in a fleeting
visit to a lonely, forgotten old man in a nursing home; to the young man who in his feelings of inadequacy and "raw deals," tries to
chuck the faith of his family to "find
himself" in the avid pursuit of money; to
aging parents who struggle to cope with just
the small daily chores, to the unmarried
nineteen-year-old living with her small baby
in a single room with no resources other
than welfare and not much hope of
anything better to come; to the wavering
teenager who is torn between going with
the crowd and living by the values she
knows deep down to be the best.
How can we possibly even think "Happy
New Year" when we read the newspaper
every morning: wars around the globe, our
country's Marines sitting as targets for the
revenge of others, the breakdown of arms
negotiations,
the growing number of
suicides. WE CAN'T!
We can only try to keep singing the
angels' song - even though the strains may
be only faintly heard. "Peace on Earth"
mingling with the sounds of war, crime, dying, and pain, even as it first sounded above
the cries of the Son catapulting into history,
the screams of a mother in childbirth, the
groans of a people in bondage, and the wailing of mothers amid the unbearable
screams of their babies being murdered.
And we can live "Peace on Earth" by
emulating Him about whom the angels
sang, by continuing to sound the Good
News. "The great news we have received is
that God is a compassionate God. The great
call we have heard is to live a compassionate life. The great task we have been
given is to walk the compassionate way"
(McNeil!, Morrison, Nouwen, Compassion).
THAT TOO Will BE PAIN! But it will be
the avenue to Peace - not a shallow "Happy New Year." No, "it is my own peace
that I give you," He said (John 14:27). Our
own voices may seem out of tune or
"tinny" or very weak - but as they are
drawn up into the angels' chorus and God's
compassion, they become power and
strength and grace for living through.
PEACE!
- the Editor
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Who Selects for Whom?

The issue is broader than Catcher in the Rye, or Huckleberry Finn, or Brave
New World; it is the right of the people in a democracy to have access to the
widest possiblevariety of choicesand freely to choose - for themselves- on
tfie basisof their own judgment.
By LESTERASHEIM
n the past two or thr ee years, th ere seems to have
over w hat shou ld or
op en shelves of
li braries. The demand by non -librarians that books
be removed (and the actua l remova l and somet imes
d estru ct ion of the librari es' book s) has alerted both
th e librar ians and the general pub lic to the issue of
who has t he right to contro l li brary co llect ions and
the ir use. Many non- libr arian s are asking: why is it
th at wh en a librari an do es not pur c hase a book , it is
ca lled "se lection "; but when a memb er of th e
public wants to keep a book off the shelf, th at is
ca lled "ce nsorship "?

I been a growing controversy
sh ou ld not be permitt ed on the

The New-Old Question
Thi s is not a new qu estion . Thirty years ago I
att empted to identify t he dist inct ion between select ion and censorsh ip - a distinct ion w hich John
Berry, ed itor of Library Journal, in one of his ed itor ials ca lled "a neat verba l tri c k" and a " nifty semanti c dodge ." 1 That , it wou ld seem, shou ld have taken
ca re of th at. But then, in 1982 o n his same ed ito rial
page, Mr. Berry seems to have thought it over:
The c lassic attempt to put to rest this co nflict between theory and practice is still
Lester Asheim's "Not Censors hip but Selection." . .. Ind eed, Asheim comes closest to
solv ing the prob lem by assert ing that select ion is a posit ive act , censorsh ip a negative
one. 2
Under the c ircumstances, then, perhaps it isn't completely redundant, to draw attention again to my
ear lier position and exp lain why I think it still

lester Ashe im is William Rand Keenan, Jr., Professor of library Science at
The University of North Caro lina at Chap e l Hill. He serves on the Board of
Directors of the Freedom To Read Foundation .

app lies. The key to my th esis is th e one that Berry
stated - th at ce nsorship is negat ive in its approac h,
w hereas th e librarian' s selecti o n is positive. I
co nside r this a very imp o rtant dist inct io n eve n
t hough - and t his w as and st ill is Berry' s sti c kin g
po int - "bo th activ iti es often result in the rejecti o n
of a book ." Th e item is ju st as un ava ilable as if it had
been ce nsored, is it not? Th e answer obv io usly is
" Yes" - for th e particu lar item . But in term s of
bui ld ing a tota l co llection , th e mann er in w hich one
app roac hes th e c hoi ce ca n make a tr emend o us
d iffere nce . To buy or not to buy , that is the q uestio n
- and librarians can not escape eith er of th ose
responsibi lit ies if we really do see o ur selves as pro fessiona ls c harged with serving th e total co mmunit y
throu gh th e in stituti o n for wh ic h we are th e
appo inted gatek eepe rs. For, as I cla imed in 1953,
and repeat today:
. . . to th e selector th e import ant th ing is to
find reasons to keep th e book . G iven suc h a
guidin g princ ip le, th e selecto r loo ks for
values, for v irtu es, fo r str engths , w hic h w ill
overs hadow min o r ob ject io ns. For the ce nsor, on the ot her hand, t he im portant thing
is to find reasons to reject the book . Hi s
gu idin g principle leads him to seek o ut the
object ion ab le features, the weak nesses, the
possibilities for misinterpretation .. . . The
selector says, if there is anyth ing good in
thi s book let us try to keep it; th e ce nsor
says, if ther e is anyt hing bad in thi s book, let
us reject it. And since there is seldo m a fl awless work in any form , the censor ' s
app roac h ca n destroy mu c h that is worth
saving.3
Does anyone doubt that if your aim is to find
someth ing bad , you are lik ely to find it? The who le
point of looking for whatever is bad is precisely to

3

JANUARY, 1984

make sure th at th e bad is di scov ered , ferreted out
and rep ressed. W e are speakin g of value systems
here: to seek th e bad in order to d estroy it is on e
such system; to seek th e good and ignor e th e bad is
another system entir ely , What separ ates them is th e
di sagreement on whi c h is a greater danger - sup pression , or op enn ess - and ther e is a dan ger in
eith er on e.
I suppo se it is fairly cl ear wh ere I think th e greater
d anger lies: wh en th e major th eme, the total
purp ose, th e cumul ativ e effect of a w o rk as a uni fied
wh o le is igno red to foc us up o n an offensive wo rd o r
phr ase o r sequ ence. There is somethin g out of joint
wh en four lett ers ca n o utw eigh fiv e hundr ed pages.
Selection vs. Ce nsor ship
Th e reason it may be desirabl e to ex plo re o nce
again th e diff erences betw ee n selecti o n and
ce nsorship is th e fact th at in tod ay's clim ate som e
serio us think ers and many o pini o n leaders (and un fo rtun ately th ey are not alw ays th e same) are raising
th e qu esti o n: " Why should arro gant libr arians be
allow ed to imp ose th eir pr eferences ov er th e
materials t hat are pur chased with th e peo pl e's
mo ney?" Stated th at w ay, it is a di ff ic ult qu esti o n to
answ er; but sin ce it seems to me th at, stated th at
w ay, alm ost everythin g impli ed in th e qu esti o n is a
d isto rti o n of t he facts, I' d lik e to respo nd .
The key di sto rti o n in thi s att ac k is th e und erlyin g
assum ption th at th e appr oac h th e libr arians take to
selecti o n of materials is based up o n th eir own preferences; th at boo ks th at are not bo ught are boo ks
th at th e libr arian happ ens not to lik e o r care about ;
and th at th e coll ection is a on e-to -o ne reflection of
th e libr arian's own pet peeves, preferences, and
prejudi ces. In actu al practi ce, how ever, wh at th e
co llecti o n refl ects is th e libr arian's v iew of wh at t he
readers and users wa nt and need, w heth er t he
libr arian li kes it o r not. Th e libr arian's bias is th at th e
co llecti o n sho uld be unb iased. But an u nbiased
co llect io n is prec isely w hat ma ny ce nsors
d isapp rove.
Thi s leads us to an in terest ing paradox: to make
sure th at t here is somethin g fo r eve ryo ne soun ds as if
"a nyt hin g goes," but in actu alit y it ca lls fo r a very
ca reful p rocess of select ion. For o ne thin g, t here is
o nly so mu c h mo ney, and t hat mea ns th at not eve ryt hing can be bo ught. Th ere is o nl y so mu c h space,
and t hat m eans t hat everyt hin g th at is published o r
released in ot her for mats cann ot be added . The
l ibrarian's d ut y is to see th at th e available mo ney
and space are used in th e best in te rests of all th ose
who are present or potent ial users of the library. But
w hil e money and space req ui re t hat select ion be exe rc ised, t hey do not deter mine w hi c h indiv id ual
items wi ll be selected. That is w here the librar ian's

4

judgm ent enters.
In th ese days of mass medi a, Ni elsen rat in gs,
blo c kbu sters, and bottom lin es, th e libr ary has a
uniqu e respon sibility . The mass agenc ies of
communi cation think in term s of large, face less
audi ences; th e common denomin ator , not th e indi vidu al diff erences, becom es th e crit erion . A library ,
on th e oth er hand , striv es to assure th at whil e th e
int erests of th e majority are bein g m et, th e int erests
of th e many, many minoriti es are bein g prot ected. It
is c haracteristi c of Am erican d emo c racy th at th e
indivi d ual, th e spec ial case, has rights too - and th e
publi c libr ary is on e of Am erica n d emo c racy's most
representativ e in stitution s.
So wh at w e are sayin g wh en w e resist th e remov al
of materials th at have been selected for th e libr ary's
coll ection is not th at qu esti o ns may not be raised
abo ut th e libr arian's c hoi ces; it is rath er th at o ne
segment of th e library 's tot al con stitu ency should
not be permitt ed to int erfere with anoth er segment 's
rights and th at it is part of th e libr arian's respon sibility to protect th e rights of all. W e are not sayin g
th at a memb er of th e publi c do es not have th e right
to ex press hi s o r her o pini o ns of o ur pr ofessio nal
ju dg ment, but th at th ere sho uld be a du e p rocess,
takin g all of th e pertin ent co nsid eration s int o
acco unt , befo re a prof ession al jud gment is overth rown .

When people have the freedom of
choice, they exercise it; and neither
availability nor hype can make them
choose any item they do not wish to
choose.

The respo nse of the ce nsorio us, w hen a de mand
to remove an item fro m the co llecti o n is not imm ed iately car ried o ut, is "W hy sho ul d t hi s mater ial,
offe nsive to me, be ram med dow n my t hroat? Why
are t he mo rals of Las Vegas fo rced upo n t he citize ns
of Pleasantv ill e?" T his d ramatic verb iage - "fo rced
upo n", "ra mm ed dow n th e thr oat" - is hil ario usly
w ide of th e mark . Th e material p ic ked o ut fo r
repress ion sits in t he li brary alo ng w it h th ousands of
ot her books t hat t he ce nsor approves. A nd t here
th ey all do, ind eed, sit - app rove d o r not - until
someo ne c hooses of hi s o r her ow n vo liti o n to ta ke
them . It is the other person's right to choose that is
be ing q uestioned by the censor, for eve n if li brarians
wanted to force t he use of ce rtain mater ials, th ey do
not have t he power to do so. W hen peop le have t he
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ff'eedom of choice, they exercise it; and neither
s.ailability nor hype can make them choose any
item they do not wish to choose. Just ask the Ford
Motor Company about the Edsel ...

Freedom of Access and Choice
Clearly, the problem is not that readers are
coerced by librarians into using certain materials,
but rather that people - given democratic freedom
oi choice
do not always choose as we would like
them to. The solution, therefore, is to take away
their freedom of choice
Right? Librarians would
s<ly - Wrong! The social responsibility of the library
is to preserve freedom of choice, and the selection
policies of the librarians are designed to foster it. If
there is to be a confrontation between librarians and
some other members of the society, then the issue
should be properly stated. The issue is broader than
Catcher in the Rye, or rluckleberry Finn, or Brave
New World; it is the right of the people in a democracy to have access to the widest possible variety of
choices and freely to choose - for themselves
on
the basis of their own judgment. And notice that
little proviso: "for themselves." Not for everybody
else.
There's nothing wrong with the general principle
that the public has the right to make known what
their wants and interests are. An informal system already works to provide that kind of feedback constantly to the librarian. But in the end, after patron A
demands that a book be banned and patron B insists
that the same book should be bought, someone has
to be responsible for making a decision and making
it in the interests of the library's entire public, not
just of those who are vocal. And that is where the
librarians are called upon, because by training, by
experience, and through the exercise of professional
skills, they are able, as particular interest groups
often are not, to recognize and respond to the
interests of others which differ from their own.
For the most part, those who would remove
materials are motivated by the best of intentions: to
keep what is right and to remove what is wrong -- as
they see it. I do not question the strength of their
convictions nor the sincerity of their beliefs. But they
tend to approach the library's collection as a case of
"either/or"
- when to be truly responsive, the
library's motto must be "not only/but also."
Remember that the freedom we are talking about
is not only our freedom to disseminate ideas; equally
illlportant is the public's freedom to receive ideas.
The one thing that reassures librarians that they ,He
prob,1bly doing something right when they get into
altercations about the collection is that the protests
are as vehement from the Left as they are from the
Right, from those who oppose as from those who ;ire

advocates. Each special interest group thinks ils
ideas are under-represented, while all others are
over-represented. It is seldom that any group can
make the case that their ideas are not represented at
all. The most they can say is that their perception is
that ideas they do not approve appear to be more
heavily represented than those they'd like to
promote. And what is disturbing is that it almost
invariably comes down to "get rid of" rather than
"why don't you add?"
At least, that's how it used to be; but today some
of the censorious groups are getting more sophisticated. They have begun to alter their tone and, at
least in the statements they make for wide public
consumption, deny any desire to censor or remove
materials. The aim, they say, is only to add materials
they favor in sufficient quantity to bring about a
bakrnce that is not now there.
This change in the rhetoric may be salutary, both
for them and for us. For them, because if they find
themselves obliged to practice what they now

Our responsibility is the defense of
access - to ideas, to information, to
esthetic pleasure, to recreation in its
literal sense of re-creation, and to
knowledge, or at least to the process
that leads to knowledge.
publicly preach, it could change their approach to
the materials which carry ideas. And for us, the
librarians, because if they begin to practice what
they preach, so must we. We may have to listen to
some of their complaints more seriously and look
more carefully at what we do in the light of what
they sa11we do.
I hope that my fellow librarians will not think I've
gone over to the enemy by suggesting that the
censors might, in some instances, just possibly be
right with a small "r", as well as Right with a capital
one. If, on occasion, they are correct in some of
their accusations, we ought, in the long 1·un, to be
glad for their help in putting us back on the track of
better balanced collections, in which we strongly
believe but from which we may have inadvertently
strayed. They have already learned from us and have
altered their tactics as a result. Do we now have
something to learn frorn them --- something which
goes beyond the simple alteration of tactics to a reaffirmation of our basic principles? I suggest that it is
not impossible; and that illustrates my basic point:
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insights and truth turn up in all kinds of odd places
and contexts. We all may learn even from sources
we dislike; and access to ideas should therefore be
as broad as possible, not as restricted as possible.
The most recent formal statement of the new
approach from the New Right is found in Book Burning by Cal Thomas, Vice-President for Communications for Moral Majority: 1 Its central thesis is that the
real censorship of ideas comes, not from citizen
groups that question the librarians' selections, but
rather from the publishers, editors, and librarians
who systematically ignore the publications which
express conservative points of view. The idea had
already been broached by Phyllis Schlafly in 1981, in
an article "How to Improve Fairness in your
Library," 5 in which she supplied a list of 48 titles that
she felt local public libraries ought to have on their
shelves in the categories of pro-life (meaning antiabortion) pro-defense, pro-family, and pro-basic
education. Her charge to her r·eaders was to take this
list and check it against their public libraries'
catalogs to see how many of them are there, and
then to put the pressure on to have all the ones that
aren't added to the collection. She even added a
little list of pro-lib books as a check. Notice how sure
she was of the library's bias, i.e., that few libraries
will have any, or very few, of her preferred list but
will have all of the ones she considers undesirable.
My prejudiced view would have been to bet that
there is a pretty good representation of the titles in
all of her categories, not just the ones she doesn't
like. As it happens, the American Library Association's Office for Intellectual
Freedom checked
Schlaf/y's list to determine which of the titles were
missing from libraries. As you can guess, it is much
harder to establish factual evidence than it is to
make broad, condemnatory generalizations; but a
check of libraries' holdings in a national cataloging
network showed that of the two titles that Sch lafly
thought should be in a// libraries (one a book by her,
and one about her) one was held in 425 libraries in
25 states and the District of Columbia and the other
in 559 libraries in 46 states and the District of
Columbia. Several of the other titles made an even
better showing; admittedly several did Jesswell. That
doesn't prove much except that Schlafly rather
overstates her case. What we cannot yet prove is
that libraries do give just as much attention to the
prejudices on her side as they do to the prejudices
on other sides, including those which represent the
librarians' own prejudices. I like to think that a really
thorough search of library holdings would show this
to be true, because if it is not, librarians have some
tall explaining to do. After all, under our theory, the
Schlafly supporters have as much right to find what
interests them as any other group in the community
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has to find its interests represented.
The key is "balance," which has always been the
librarians' watchword,
and now becomes the
watchword of Mr. Thomas's book. But even a term
like "balance" may not mean the same thing to
different people. In his Moral Majority Report for
March 1983, Jerry Falwell takes up Phyllis Schlaf/y's
suggested campaign to check libraries for conservative titles and appends a much larger· list of books
that he thinks should be in the library. "If they don't
put our books up," he says, "then take the liberal
books down too." 6 In other words, balance to
Falwell means a selected sample of titles from all
other points of view as against the entire list of his
recommendations.
This, of course, simply turns
upside down Thomas's accusation against librarians,
and illustrates the age-old problem of whose ox is
gored. Bias is okay, in effect, so long as it is on one's
own side.

Responsibilitiesof Librarians
The librarians' responsibility,
however,
is to
identify interests and to make judgments with the
entire collection and the entire community in mind,
not just that part of it with the lar·gest constituency,
or the loudest voices, or the most intimidating
threats. It sounds easier than it is, but that is true of
all responsibilities. To make decisions, to make them
for sound reasons, and to be able to defend them
when they are questioned
these are characteristics of the professional judgment that I like to think
goes with the libr·arian's territory.
An absolutely balanced collection (precisely the
same number of statements on each side of every
issue) cannot, by the very nature of publication and
public interest, be achieved. And even if it could,
such a balanced collection would not completely
satisfy the groups who want their own point of view
more prominent.
Against the more familiar
complaints on the far Right -- too much material on
sex, too much material that is anti-religious, not
enough material on the virtues of Free Enterprise
and state's rights - there is the other extreme·- not
enough material on sex, not enough material critical
of the traditional
religionist position, and (I'm
quoting an actual complaint
here) too much
material "of interest to investors and business
117
people.
In other words, no subterfuge is going to avoid
offending someone, and no amount of giving in to
complaints is going to stop them. All we do by giving
in is shift the source of the complaints, from those
who want the material removed to those who want
it retained and expanded. That suggests that
librarians may just have to take more responsibility
for defining the nature of the collection, achieving

'balance" as they see it, and be prepared for the
nu nciations.
In the end, the problem will be resolved only if
lbrarians and the members of the community
<1cceptthe fact that cooperation rather than contentbn is the most likely means for gaining our separate
e1ds. We, the librarians, have a responsibility that
g0es with our title; they, the members of the public,
have a responsibility to try to see the total picture,
not just their own segment of it. Both of us still have
a lot to learn about the provision and dissemination
d ideas, particularly when that entails, as it often
does, not a clash between Right and Wrong, but
arnong many rights. Seen in that light, ours is an
in1portant role that has implications far beyond any
one item in the library, or any one uncomfortable
confrontation that we would prefer to avoid. Our
responsibility is the defense to access
to ideas, to
information, to esthetic pleasure, to recreation in its
liler·al sense of re-creation, and to knowledge, or at
least to the process that leads to knowledge.
So it really is not the one book or the one
viewpoint that is at issue here, but the defense of

ideas as such that is our concern. I still believe that
the best solution to the problem of access is to add
positively to the store of ideas, not negatively to
reduce it. I do not believe that this is only a neat
verbal trick and a nifty semantic dodge, as John
Berry put it; but I defend his right to say that he
thinks it is. And that, of course, is what it's all about.
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Mid-Life:A Time for Changeand Growth

This may be the most basic task of all at mid-life - to find or rediscover a
spiritual dimension that endows life with depth, significance, sacredness, and
meaning.
By DAVID N. ELKINS
uch attention has been focused in recent years
on the mid-life period of adulthood. Psycholo··
gists and other writers have emphasized that the
phase of life from age 35 to 45 is a significant period
of adult change and growth. It is so significant in fact
that the struggle, turmoil, and change characterizing
these years has been called the "mid-life crisis."
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David N. Elkins is an Assistant Professor of Psychology in the Craduate
School of Education and Psychology of Pepperdine University. He is also
a liet•nsNl psychologist and is engaged in private practice.

have found
this subject interesting
and
compelling for several rather personal reasons. First,
in my clinical practice I have wmked with a number
of women and men who were struggling with issues
peculiar to this stage. Second, I am now thirty-eight
years old myself and have experienced some of the
inner prom pt i ngs, questions,
and restlessness
characterizing the mid-life period. Third, I have
been very interested in Jungian psychology for
sever·al years and arn aware that Carl Jung had much
to say about mid-life long before the cum'nt interest
in the subject.
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The Theory of Mid-Life

Generally, the current theories on mid-life seem all
to run as follows: We spend the first half of our lives,
the morning of life, trying to establish ourselves, We
may go to college, try out various social roles,
experiment with different jobs, seek a marital
partner, have children, buy a home, and begin in
earnest to struggle up the American success ladder,
Eventually, usually by the late twenties or early
thirties, a degree of financial stability and vocational
recognition have been achieved, We have established our niche in life; and the American dream of a
good income, a suburban home, and two cars has
become a reality,
Then comes the mid-life
period,
As one
approaches the middle thirties, an urge toward
critical reappraisal may slowly gather force. For
example, a man who has truly "made it" may survey
the spoils of his battle for success with the haunting
question, "Is this all there is? Is life simply a continuing treadmill of tight schedules, long hours, stressful performances, and short vacations?" Also one
may notice that youth is slowly slipping away. One
perceives the first wrinkles in the mirror or in the
face of one's mate; one's children are becoming
young adults; one's own parents are aging and
dying. Long trips are now harder to endure; physical
aches and stiffness are a little more common; simple
colds, sore throats, and little bouts of the "flu" are
harder to shake. It is now tougher to stay up late (or
to get up the next morning!); things that once
produced
excitement
now have an edge of
weariness to them. General depressiveness, restlessness, unhappiness,
and disillusionment
may
encroach; dissatisfaction with one's lot in life and
secret fantasies of running away from it all may
ensue; "burn-out" with life in general may set in.
When the above symptoms occur en masse, the
diagnosis is probably mid-life crisis. Promptings from
deep within are calling upon us to take stock and to
reappraise our lives, to reexamine the values and
directions that we have chosen, to question the set
of our existential sails. This can be a very difficult
time. Depression may overwhelm as life's river
seems to stop flowing and the future appears bleak
or non-existent. Yet, mid-life theorists say that there
is hope. There really is light at the end of the mid-life
tunnel (and hopefully it is not the train's!). Though
hard to believe while one is in the midst of the midlife passage, all the inner turmoil may simply be the
volcanic spewings of healthy, creative forces deep
within one's soul. The power of these very forces is
that which can carry us into a healthier, more fulfilling existence.
To navigate the mid-life passage, the best
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procedure seems to be to stop and listen carefully to
one's inner stirrings. One must not, like Jonah, run
away from the existential call by escaping into even
more work and flurries of activity. "Going with" the
depressiveness instead of fighting it and honestly
seeking its message and meaning seems to be the
healthy route. But this is not easy. One may find
one's life shaken at the foundations; values longheld may collapse; relationships may be thrown into
turmoil; and general disarray may mar the landscape
of one's once tidy life. Yet, according to the theory,
enduring and riding out the storm eventuates in
peaceful waters and clearer skies when one finally
comes through on the other side. A reorientation to
life follows successful passage; more personal
authenticity prevails; one comes to know what is
truly valuable; and a deeper, wiser, more spiritual
human being emerges. Mid-life is the preparation for
the second half, or afternoon, of life. Without the
radical changes of mid-life one would enter the
afternoon ill-prepared with only the tools, attitudes,
and vulnerable armor of the morning. But with the
changes of mid-life one enters the afternoon with a
calmer yet deeper sense of life and self. Cultural and
spiritual values, earlier repressed by the demands of
youth, may now emerge in strength. Genuine love
and acceptance of one's mate, children, and friends
may become possible for the first time. Forgiveness
of others and of oneself along with a philosophical
acceptance of the imperfections of life may finally be
achieved.
In brief, the above would seem to describe the
theory of the mid-life passage and what it is all
about. The value of the theory is that so many
people in our culture seem to be able to relate to it.
It structures and helps make sense of what otherwise can be a confusing, chaotic, and frightening
period of life.
Personal Sharings

At a personal level this theory of mid-life gives me
considerable comfort and direction. I currently. find
myself in the passage, and I certainly hope the
optimism of the theory proves correct. I would like
to share some of the changes and internal promptings of which I am aware within my own life as I try
to navigate these middle years. My hope is that this
personal sharing may have a familiar ring to others
experiencing similar struggles.
The first half of my life was indeed dedicated to
"getting established" and finding my own personal
niche in life. As many other young men in our
society, I went to college, tried out two or three
different vocations, and for several years "burnt the
candle at both ends" in an effort to become

"successful."
Then, as I grew older and entered the mid-thirties,
I began to experience a growing sense of uneasiness.
Atfirst it was simply occasional twinges of guilt that I
was so involved in establishing and maintaining my
"success" that I was often not very available to my
wife and two sons. I noticed my children were
growing up and that I had missed a lot of their
childhood. My wife and I seemed always to be living
for the future and somehow missing the fullness of
life in the present. I remembered what an older
professor had once told me as a graduate student:
"Dave, enjoy the process; it's much more fun than
getting there." Somewhere in the midst of all this it
slowly came to me that life is not something that will
occur in the future; life is now. The "stuff" of life is
the
daily
struggles,
strivings,
imperfections,
frustrations, joys, beauty, and friendships that are
here and now. Youth slowly slips away as we live in
a state of semi-consciousness with our eyes focused
on some future goal and time. In youth, life is
seldom experienced as an end; it is usually only a
means to something yet to be. Yet, in a paradoxical
sense it seems to me that this is as it should be.
Perhaps God has given us youth in order that we
may have the energy, idealism, and futureorientation that helps us to fill the winnowing
basket. If so, then mid-life would seem to be the
time given for sifting and sorting out and for deciding
what of one's life is wheat and what is chaff.
Several specific issues have begun to surface for
me. First, I am a little less interested in establishing
my own personal kingdom. Though not particularly
proud of the fact, I have to admit that a considerable portion of my life has been lived in narcissistic
fashion. I have been very interested in impressing
others and making sure that everyone thought me
quite outstanding. In contrast, I am now very
pleased with myself when I can rise above this. I like
it when I sense a touch of authenticity in my
behavior, when I can be myself without worrying so
much about the impact upon others' perceptions of
me. Sometimes I even think that in neophyte fashion
I may be taking my first steps toward selfhood. To
quote Kierkegaard, it may be that one task of midlife is finally "to become that self one truly is."
Second, I am at times quite disillusioned with
money and material things. Having grown up in a
poor Arkansas family, I have often been dazzled by
the allure of wealth. There have been times I was
quite convinced that money was the answer to life's
riddle. I am no longer convinced. While I still like a
good income much better than a poor one, I am
slowly realizing that the love of money really is the
root
of much
stress, worry,
and
general
unhappiness. As a goal in itself, it has lost some of its

lustre. Simply put, I am learning in mid-life that the
pursuit of money does not lead to fulfillment. Other
things really are more important. This old cliche now
strikes me with surprising freshness and truth.
Third, I have in the past few years experienced a
growing desire to give to others. Last year I was
offered an opportunity to teach at Pepperdine University. While I am still relatively young and do not
e11v1s1011myself as the "wise,
white-bearded
mentor," I nevertheless find that teaching fulfills a
deep desire within me to give something to others. I
suspect this inner need, this prompting to "give back

One must not, as Jonah, run away
from the existential call by escaping
into even more work and flurries of
activity.

to life," has to do with the mid-life period.
Finally, I notice that I am becoming more and
more interested in the spiritual dimension of life. I
was raised in the Church of Christ and served as a
minister for several years. After leaving the ministry,
I think I have been something of a jack-in-the-box
regarding the church. I have at times crumpled
myself down into the box of orthodoxy but then
gone jumping out when the music of life called. I
have been youthfully rebellious, intolerant of the
church's intolerance, and cynical of its cynicism. But
I am gradually growing to appreciate my heritage
and particularly the spiritual dimension to which it
introduced me. The psychotherapist Carl Jung once
said that he was able to cure only those mid-life
patients who were able to recover a religious orientation to Iife. It seems to me that th is may be the
most basic task of all at mid-life - to find or rediscover a spiritual dimension that endows life with
depth, significance, sacredness, and meaning. I can
only say that for me the spiritual view of life is increasingly enriching and necessary. The secular
view seems shallow and sterile, and does injustice to
the poetic depth and complex beauty of life as
experienced. Only a spiritual view seems to capture
the meaningful dimensions of existence.
Practical Suggestions for Mid-Lifers

Generally, in America we do not handle mid-life
and aging very well. Our culture idolizes youth, and
for many, "Is there life after 40?" is a viable
question. Many of our older people are depressed,
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unhappy, and filled with a growing sense of worthlessness, as youth evaporates and physical abilities
decline. Others seem to "pump themselves up" by
buying into the youth culture and trying to act and
dress younger than the young. Lamentably, few
seem to have negotiated the mid-life passage successfully and moved into the second half of life with
the spiritual wisdom and depth that are theoretically
possible. Because of this, our culture is generally
bereft of older mentors and guides to assist those
caught in the storms of mid-life. Neither are there
schools
01·
training
programs
for
mid-lifers.
Therefore, the journey can be lonely, dark, and bewildering. Dangers can be blown out of proportion
and catastrophized, causing mid-lifers to shrink from
the developmental task at hand. Also, a sense of
futility and "giving up" can invade that discourages
one from successfully negotiating the passage.
It does appear, however, that there are some
actions which can be helpful to the person struggling
with mid-life issues. First, this can be an excellent
time to enter counseling or psychotherapy. The
therapist chosen, however, must be one with a deep
respect for the existential dimensions of life; one
who will listen, and teach the client to listen, to the
deep and subtle stirrings of the soul. In such an
atmosphere the inner promptings can be arnplified
to audibility, taken seriously, and carefully explored.
Second, mid-life can also be a good time actively
to seek out others who are struggling with mid-life
issues. In urban areas one may be able to find
ongoing groups focused on these concerns. In other
places one might consider starting such a group with
the help of a church, mental health center, or other
community organization. Mid-life does not have to
be as lonely as we sometimes make it. The presence
and support of fellow sojourners can help.
Third, reading about mid-life can be comforting.
Just to learn that one is going through a common
and definable experience often gives hope and
helps one to feel that he or she is still part of the
continent
of humanity.
Many have made the

passage before. There are those who know this part
of the sea and can provide light and encouragement
for those now attempting passage. The books noted
at the end of this article are especially helpful.
Finally, solitude and time to listen to oneself and to
God as He speaks through the stirrings of one's soul
can be especially helpful at mid-life. Walks along the
beach, a camp-out in the woods, watching a sunset,
or just meditating
quietly
at home such
experiences can provide the soulful communion
from which direction and wisdom arise. It is my
strong belief that one does not intellectualize one's
way through the mid-life passage. This is the realm of
intuition and spiritual sensing. We must not draw up
a list of pros and cons and then decide which
directions to take. Rather, we must listen and
struggle over time with the stinings of a wisdom
more profound than our intellects. Through this
process we slowly come to realize that direction
does come. Yet, when it comes, we also know that it
is not really we who have decided the direction but
that '·we have been decided"
by that which is
greater than ourselves.
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water of life?
why does pain linger so?
it stagnates making green half-life.
fringing about from the edge
and slowly working its way in,
then all remains are a pit of putrid

but the JOY - it is a cascade.
it tumbles down clear, blue and white,
rushing through, glistening our rockiness,
fleeing to ever more fredom but
cascading only those stones in that
anguish.
moment

David Henderson is a Procedure Analyst for the computer department of
Texas Power and Ugh! Company in Dallas, Texas.
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When Kipsigisstop offering sacrifices to the ancestors, refuse to call ancestors
to indwell their newborn children, and convince other tribesmen to join the
Way, they must be ready to wage war with the spirits who will bring down
their wrath in the form of sickness and crop failure. They must trust Christ to
deliver them and empower them.
By RICHARD CHOWNING
puffed up from the dirt path as I scuffed my
D ust
way through the forest. It was December, but
my mind was not on Christmas nor the towering
African cedars adorned with twisted vines that
shaded me from the noonday sun. I was brooding
over the weakened state of the churches in the
tribal area that always occurs the last month of the

Richard Chowning lives in Kenya, East Africa, and has for a number of
years ministered to the Kipsigis tribesmen. He says of his work: "Daily,
Kipsigis tribesmen are coming out of their fearful oppression dealt them
by the ancestors and coming into the strength and peace found only in
Christ."

year. For the Kipsigis people of Kenya, December is
the month of circumcision for initiating both boys
and girls into the adult life of the tribe.
Church attendance was down, and I had heard of
several Christians who had completely fallen from
their faith in the Lord.
When I kicked a rock in the path, a girl dressed in
a rust colored cowskin and a leather cowl over her
head suddenly jumped into the path ten feet in front
of me. She raised the dirty leather hood slightly,
showing me her face.
It was Chelang'at, a Christian. The ceremonial
dress betrayed her pa,·ticipation in the rite of pas
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sage into adulthood. She looked dirty and her
posture revealed that she was weak, but it was the
wild look in her black eyes that unsettled me.
Assured that I had recognized her, Chelang'at ran
back into the forest to join her sister initiates, who
were standing partially concealed behind the huge
ferns and leafy bushes.
A short old woman wearing a cotton dress came
running down the path toward me. She darted into
the forest and began to scold the girls for not concealing themselves. In an instant they were out of
sight in the thick underbrush.
Ten days previously Chelang'at and her friends
had allowed a tribal specialist to ceremoniously
remove their clitorises and cut away a large portion
of the labia minoras so that they could become full
members of the tribe and, supposedly, to enhance
their fertility. They were now in the midst of a
month-long seclusion in which they were taught
tribal secrets.
An anthropologist would have been overjoyed to
catch such a glimpse of the girls. I felt uncomfortably
concerned and helpless.

Chelang'al was sinning.
The rite served the honorable purpose of bringing
Chelang' at into adulthood. She would never return
to childish ways. She was being taught the responsibilities of adults in her culture and she would be
expected to live up to them. However, for
Chelang'at, a child of God, other aspects of the rite
are evil. Sacrifices and hymns are lifted up to the
ancestors who, in Kipsigis culture, r·ain down sickness and misfortune on the living. They are never
responsible for good; indeed they are even referred
to as demons. The night before the early morning
cutting of the flesh, many tribesmen gather to
witness the event and suck beer through a reed until
they fall into a drunken stupor. During the seclusion
period the girls are taught how to curse their
husbands and di so bed ient chi Id ren. Any girl found
pregnant during seclusion would have the baby
aborted so that the myth that the rite enhances
fertility would be preserved.

Chelang'at 's culture was causing her to sin.
ipsigis culture - or any culture for that matter is both a foe and friend of the church. People can
never be totally separated from their culture and be
used by God to bring about growth in the church.
The seeds of sin lie within culture, but so do the
needs to which the Gospel must be addressed.
Cultural phenomena and characteristics give clues
for the direction of evangelistic work in assisting
individuals and churches to mature in Christ.
A church that has grown, without manipulative
methods, has usually made some adaptations to the
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culture of the people who are coming into it. Many
have said, in error, they "could find the church anywhere in the world. It would always look the same."
I challenge that notion and would like to show those
willing to be shown - at their expense, of course that the church should and does look different in
different places.
Fielden Allison, Gailyn Van Rheenen, and I and
our families have spent ten years assisting the church
among the Kipsigis tribe to adapt to their culture.
However, Kipsigis people, as is true with all people
who decide to follow
Christ,
must extract
themselves from the evil of their culture.
To the Christian tribesmen this is a call to battle.
When they stop offering sacrifices to the ancestors,
refuse to call ancestors to indwell their newborn
children, and convince other tribesmen to join the
Way, they must be ready to wage war with the spirits
who will bring down their wrath in the form of sickness and crop failure. They must trust Christ to
deliver them and empower them to repel the "firey
darts of the evil one." Evangelists among these
people know that Christ's power must be demonstrated in order that their fellow tribesmen believe
and trust in Christ alone.
Chelang'at was losing her battle. She had not
given up her belief in Christ, but she had given the
evil of her culture a place in her life. Such assimilation is called syncretism. It is often the result of the
clash between Christ and culture.
bout a year ago in Tarakwa I witnessed an encounter of powers. When I arrived in the village,
a brother informed me that the church would not
meet in his home as planned; we would meet at the
home of a sister whose unbelieving husband had
died two days previously in a government hospital.
Such a meeting is strictly prohibited by tradition, for
it is believed that the spirits lurk near the home of
anyone who has died. Because neighbors are too
afraid to approach the mourning compound, family
members grieve alone.
"We want to show the people of the village that
our God is all-powerful,"
the old African brother,
dressed in patched pants and ragged coat said, as we
started off across the pasture. "This is an important
event."
"No one is in the fields," I remarked, scanning the
rolling hills on either side of us. There were only a
few children playing quietly in front of one of the
huts.
"The people will not be out in the open for a
couple of days. But they are watching us." Although
I could not see anyone, I knew he was right.
"The villagers are trying to be quiet so they do not
attract the attention of the spirits," the old brother
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said as we climbed over the stile into the dead man's
pasture. "We will break the silence with songs of
praise."
Several Christians were sitting on the ground in
front of the wooden crib to the left of the main hut.
The older brother and I walked up and shook hands
with them before continuing on to the hut. We
lowered our heads as we stepped through the short,
narrow door. The wife of the dead man and his six
children were seated on raised mud benches that
were a part of the wall halfway around the hut. We
greeted them and expressed a few sympathetic
words. The others, whom we had just greeted
outside, now stooped through the door.
We all sat and began to sing praises to the Lord.
Rather slow, soft songs were chosen at first; but soon
we were caroling and clapping our hands in rhythm.
In an hour and a half we had sung more than thirty
songs, some of them quite long antiphonal numbers.
Two particularly meaningful choruses for the group
spoke of the power of Jesusand of death:
Savior, Helper,
You are our Almighty.
Savior, Helper,
You are our Almighty.

******
I'm going home, I'm going home
I'm going where I won't die again.
I'm going home, I'm going home;
I'm going where I won't die again.
Three times we paused to pray, asking God for
power: power to comfort the family; power for them
to remain faithful; power to overcome the spirits of
the dead.
As we continued our singing, we heard the hum of
a car approaching. It was a pick-up truck delivering
the body. After lifting the rough wooden box out of
the bed of the truck, we scraped at the black earth
with hoes and scooped the dirt out with an
aluminum pail. With hemp ropes we lowered the
corpse into the grave - just fifteen feet from the
door of the man's hut
and covered it with
handfuls of dirt. As the last handful was pitched onto
the grave, soft drops of rain began to fall.
To Kipsigis, rain is a blessing. God was blessing the
actions of the church that day. He was winning the
battle for them. In the months that followed, four of
the dead man's children were born into Christ, then
eight more from the community came to believe in
Christ. Ten months later, elders were appointed in
this three-year-old congregation. The Lord's power
had encountered the spirits and had won.

irth is also an occasion for a power encounter for
Kipsigis Christians.
Two months ago an evangelist and I went to a village where a woman had recently given birth to her
first child, a boy. We were going to pray for the
infant and his parents. The evangelist, Josep arap
Lang'at, is a son of the clan that supplies the tribe
with its chief diviners. He is forty years old, has been
a Christian for seven years, and is one of the most
respected of the eighty Kipsigis evangelists. He is
respected because of his family, who taught him the
history and beliefs of the tribe far beyond the understandings of his peers. Christians respect him for his
wisdom in constructing lessons that are culturally
comprehensible.
When Josep and I entered the hut, we sat on
either side of the door, reclining on skins with our
legs stretched out in front of us. The father had invited his unbelieving in-laws to the prayer meeting.
Christians from a nearby congregation had also
arrived. We all sat in a semi-circle against the wall. It
was intended to be a time of merriment, but Josep
felt the need for a confrontation.
When the father said it was time to begin the
prayers, Josep spoke up. "There is something we
must find out first, so that we know how we are to
pray." He turned to the mother who was wearing a
faded blue print dress that covered her legs all the
way down to her bare feet. "Did you call on the
ancestors the morning the baby was born?"
She looked at the infant cradled in her arms and
turned her head toward the vacant half of the hut.
We waited for a response. Everyone's attention was
riveted. The mother was being asked a serious question in front of her brothers and sisters in Christ, as
well as her relatives. Had she, a Christian mother,
called the name of one of the clan's ancestors so that
the ancestor's spirit would indwell the child? Had
she reverted to the religious practices of the tribe in
the face of her belief in Christ?
"No, I didn't call," she said nervously without
turning to face Josep.
"Did any of the women in the hut with you that
morning call on the spirits? The grandmother, did
she call?" Josep was persistent. He wanted to know
if some non-believer could have probed the unseen
realm to discover which spirit would enter the child.
The mother was silent.
"We must know so that we can undo that work
before we can bless the child." It was a practical
matter. "What fellowship has light with darkness.
We Christic111s
cannot play with demons."
"Yes," the mother finally admitted to the embarrassment of her husband. "An old woman did call
the spirits." The father squirmed. He had invited the
Christians to bless his child only to discover that his
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wife had already allowed the infant to come in
contact with the spirits.
"We must undo that first," Josep said and asked
the mother to hand him the baby. The infant was
wrapped in a gray towel. The mother walked over to
Josep and handed him the sleeping child. Bowing
his head, Josep prayed, "Father, forgive our sister for
allowing the spirits to touch the child. Give her the
strength necessary to overcome such temptation.
We pray most of all that you cast out the evil in this
child because the spirits were called."
Josep handed the child back and asked that we all
rise to pray again. This time he asked that the child
have a life of peace and service to the Lord. He
earnestly beseeched the Powerful One to protect
the baby from the assults of the Evil One throughout

his life.
In "missiological" terms, Josep had set up a power
encounter and used a functional substitute for the
traditional birth rite. But being a Kipsigis evangelist,
Josep saw it as a battle won.
We sang a victory song:
Old men, old women and the young;
let's praise Jesus who has saved us.
We shall all be with the Savior
when the enemy is defeated on this earth.
Read Isaiah sixty-six, verse ten,
so that you understand.
We shall all be with the Savior
when the enemy is defeated on this earth.
~~~~~~~~~~~~~~~~~Ml~ION

Reflectionson faith

The mystery of Christ.
thrives on difficulties, because difficulties are
the unresolvable problems that exercise the spirit, expand and stretch our
concepts out of shape, and generate energy.
By SCOTTMASSEY
In First Corinthians 4: 1, PauI briefly mentions a
Christian stewardship that is perhaps the critical element in the preservation of the faith. "Let a man so
account of us," Paul writes, "as of the ministers of
Christ, and stewards of the mysteries of God."
A steward is someone put in charge of a valuable
commodity and given the responsibility of managing
that commodity. In an ancient household a steward
rnight have been put in charge of the grain or wine
supplies of the house. The wise steward in such a
house knew how to manage this limited resource in
the life of the house so that everyone ate and drank
well everyday and so that special feasts were also
carried off well. Stewards had to have a sense of
their resources and know when to dispense them
Scott Massey is the Executive Director of the Nashville Institute for the
Arts. He is a member of the Otter Creek Church of Christ in Nashville,
Tennessee. This essay appeared in Otterances, the Otter Creek church
publication, and is used here by permission.
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and when to withhold them.
In a similar way, according to Paul, Christians are
stewards of the mysteries of God. Like stewards, we
are put in charge of the mysteries of God's presence
in time and history; and we are responsible for
managing the mystery. Christ's ministry is an
example of this stewardship. The Lord's ministry and
teaching was a mixture of making clear and making
obscure, a mixture of easy and hard. When Christ
spoke in dark and oracular ways, this was not
because he failed to be clear. It was because he
chose to be difficult. Christ spoke indirectly in
parables - not to make things clearer and simpler,
but to make matters difficult. The wise steward in the
mysteries of God likewise knows when to be difficult
and when to be easy, when to speak obscurely and
when to speak clearly. This combination of light and
dark engages the world in a struggle with the
presence of God. Any ministry that is directed only
at clarity, at defining doctrine, and making clear-cut

distinction is false. Perhaps we fail today to engage
the world for th is reason.
Stewardship of the mysteries of Christ entails a
duty to preserve the mysterious essence of faith
against conceptualization.
Faith is an open and
dynamic force, and the dynamics of its working
carries the mind through
the intricate and
mysterious working of God's Spirit in time. On the
surface, faith may express itself in various doctrines,
attitudes, and actions; but beneath this surface is an
inner, mysterious depth from which doctrines,
attitudes, and action flow. Real energy emanated
into the world does not go without a trace. An act of
true faith shoots streams of power long after itself.
This streaming is a mystery, and only as mystery can
it be presented in the world.

On the surface, faith may express
itself in various doctrines, attitudes,
and actions; but beneath this surface
is an inner, mysterious depth from
which doctrines, attitudes, and action
flow.
Again then, stewardship of the mysteries of Christ
entails a duty to keep a firm grasp on the mysterious
nature of faith in the face of attempts to equate and
reduce faith to doctrine. Attempts to translate the
faith of Christ into a set of doctrines and concepts
can be no more lucid and precise to one's self and
the age. Human concepts and conceptual schemes,
furthermore, are products of history, and are subject
to the mutabilities of time. Hence, attempts to spell
out doctrinally the nature of faith are ultimately a
translation of faith into the terms of historically
shaped, culturally
relative concepts.
To the
educated, these concepts come from the best
science, philosophy, and art of the time. Or, in less
educated communities, doctrinal definition is a
process of translating faith into terms of the common

ideas of the day that appear to be the most obvious
and clearly warranted to that community. In either
case, the process is structurally the same - faith is
translated into terms of some historically defined set
of concepts and images.
Now there is a strong and persistent tendency in
the church toward poor stewardship in the system of
Christ. In translating the mystery of faith into terms
of some system of ideas (doctrine) that are lucid and
warranted in a particular historical epoch, there is a
tendency to confuse the ultimate nature of faith with
intellectual certainty and to regard the doctrinal
system of ideas as absolute and timeless. But while
faith is ultimate and timeless, its historical expression
in doctrines, attitudes, and actions is neither
timeless, absolute, nor certain. Human creation
does not partake of these qualities. Human systems
and creations are uncertain, non-absolute, and temporal. God's work in the mystery of faith is absolute,
certain, and timeless. To transfer the properties of
God's work to the properties of human effort is to
idolize human understanding and intellect through
religious motives. Such an attitude also results in
efforts either to explain away or to dismiss difficulties
in Scripture or in our ideas about God and the universe. This attitude, in other words, cannot admit to
aspects of faith that fall outside doctrinal clarity and
precision. So what cannot be doctrinally plain is
ignored.
The mystery of Christ, however, thrives on
difficulties, because difficulties are the unresolvable
problems that exercise the spirit, expand and stretch
our concepts out of shape, and generate energy.
Like a grain of sand in the system's worth, the difficulty of Scripture and faith is the hard immovable
fact that is transformed beyond itself into a pearl of
great price.
True stewardship implies, not the clarification of
faith, but essentially the preservation of its mystery
through difficulty. Who today speaks in parables or
proverbs? Where is the sense of presence and power
in our lives? It is explained away in doctrines and
historical apathy. ---------~--------·---··-··-M1ss10N

Apologies to our readers ....
We sincerely regret that your December issue reached you so late. To assure that the
journals would be in your mailboxes well before Christmas, we had them sent from the
printers to us by air freight. They were mistakenly sent to the wrong airport. Then, the U.S.
Postal Service decided to let us know after they had already been put in the mail that we
have been sorting them incorrectly for a year and a half. They sent them back to us to be
resorted just a few days before Christmas. Alas, the best laid plans ...
- the Editor
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Perry
By DON L. BAKER
6:14 Everyone else has left the office. No going
home for dinner tonight. There's an important
business meeting at church at 7:00.

6:15 Got time to reconcile that bank statement?
Sure, the bank's computer is always right anyway.
6:19 The bank was right and that's done for
another month. How about that memo about a file
assignment to our newest employee? Yeah, I've got
time, if I hurry.
6:24 How about a quick letter to Ed about the job
he did for Rotary? Sure! It'll only take a minute and
I'll still have time to drop in that salad bar place for a
quick bite before the meeting at church.
6:29 Lock up on leaving, hurry down to the
parking garage, jump in and motor on up to the
restaurant - everything's going right on schedule.
6:33 A parking place in a handy spot, what luck.
No waiting line, more luck. Quickly build a salad
(congratulations on yet another attempt at dieting
reasonably).
6:39 Look, two tables away, there's a fellow trying
to engage the busboy in conversation. Must be
lonely. Busboy tries to ignore him and he still tries.
Must be desperate.
6:42 The guy gets up from his table, looks around
and noticing that the cashier is not busy, goes over
there and tries again for some conversation. "Did
you enjoy your weekend? I guess you guys don't get
much time off?" No wonder they don't have much
time for him - what banality! Besides, look at him.
His pants look dirty, unpressed, and in general his
clothes don't seem to fit just right.
6:46 He's giving up now, turning and heading for
the door. He really does look dejected and lonely, in
need of a friend or at least a friendly word.
6:47 Why is he looking at me? Maybe he's looking
at someone behind me. "Hi," he says. Studiously I
stare at the salad bar just behind him. "Hi," he says
again and starts toward me. What now? I've got to
be at the meeting at church in 13 minutes.

Don L. Baker, a member of the Mission Board of Trustees, is an attorney
in Austin, Texas.
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6:48 Over he comes and sticks out his hand, which
I reflexively shake and then wonder to what end.
"You don't remember me, do you?" he says softly
and then, knowing I don't, adds, "I'm Perry. I used
to go to church with you at the Church of Christ."
6:49 Standing now, I am painfully aware of both
the empty chair at my small table and that the
meeting at church starts in 11 minutes. Quickly, I
resist the impulse to invite, instead expressing
regrets at not remembering Perry. I'm thinking I still
don't remember Perry as I introduce myself, and he
replies, "Yes, I know you, but it's okay if you don't
remember me. I haven't been to church in quite a
while."
6:50 Quietly, Perry turns, shuffles out the door,
climbs into a somewhat battered Ford and leaves.
7:00 Quickly finishing the salad and lucking out
again on a parking place, I make the meeting just in
time for the opening prayer.
7:05 A report from the budget committee. Henry's
done a great job on the new budget format. Why is it
I could not remember that fellow Perry?
7:25 The report on the plans for campus ministry
are coming along great. The committee is to be
commended for their great work. Do you suppose
Perry has a family? A friend? A brother?
7:51 Time
for
discussion,
comments,
and
questions. Everyone seems real pleased with the
work of the church. What did Perry really want to
say, when he had hesitated there with the quizzical
look? He had brought up 'church,' but was he really
interested? He knew I was too busy without my even
having to tell him about the important meeting at
church at 7:00.
8:02 Closing prayer. It's a beautifu I prayer. Why is
it I'm having trouble concentrating on the prayer?
Come on, Perry, why do you keep saying "Hi" to
me? Can't you tell I'm busy?
8:16 Leaving the church building after exchanging
pleasantries with long-time brethren, some new-old,
strange-familiar words march strongly into my
consciousness:

It so happened that a priest was going down by
the same road; but when he saw him, he went
past on the other side.

ManyBaptisms

Baptism and the Holy Spirit are frequently associated in the New Testament,
but we must never think that God is bound by any earthly institution .
God is both sovereign and gracious; He grants His Spirit to whomever and
whenever He pleases.
By R. SCOTT COLGLAZIER
t may indeed seem strange that the title of this article is "Many Baptisms." After all, one of the main
reasons for the existence of the Church of Christ is
the belief that there are not many baptisms, but one
baptism. And this one baptism stands in judgment
upon all other baptisms which are practiced
throughout Christendom. In fact, the very mention
of many baptisms, as opposed to the one baptism of
the Church of Christ, may be repulsive to some
readers.
Yet there are many baptisms. Every major denomination in America practices some form of Christian
baptism. Some churches use the form of sprinkling.
Some utilize the pouring of water as baptism. Many
churches practice
immersion
as their church
baptism. Consequently, no matter how long and
loudly we cry, "One Baptism," there stubbornly
remain many baptisms.
What shall we make of these many baptisms? Are
they totally misdirected because they differ from us?
Are they futile efforts of religiosity by deceived
people? Should we look upon a man or woma1, ..vho
has received a baptism different from ours as a
Christian or a non-Christian? Can we affirm our own
view and practice of immersion for the forgiveness
of sins and simultaneously acknowledge that other

I

R. Scott Colglazier is the minister of the Fountain Square Church of Christ
in Indianapolis, Indiana.

sincere Christians have a different view of baptism?
Is there room for baptismal diversity within Christendom? These questions and many more continue to
surface in my own life as I struggle with the fundamental issue: Is there viable Christian experience
outside the womb of our own baptistry.
We turn to the Bible itself to find guidance and
direction concerning our cultural circumstances of
many baptisms. If we can find help with our
dilemma from the Bible, then our effort of investigation will be of significant value.
Origins of Christian Baptism
The world of the New Testament bears witness to
several possible origins of Christian
baptism.
Baptism did not drop from the sky, vacuum-packed
and hermetically sealed. Christian baptism had antecedents. However, to locate the exact antecedent of
Christian baptism is no easy task.
Before Jesus made His entrance into the world, it
was a common practice among Jewish people to administer a baptism to a Jewish convert. This practice
is attested to in such writings as the Pseudepigrapha,
Rabbinic teachings, and other Jewish documents.
One such document says, "Bathe the whole body in
ever-flowing streams, and reach your hands to
heaven, praying forgiveness for these things that ye
have done" (Sibylline Oracles 4: 165-167). In a
Rabbinic work called the Mishnah the rabbis from
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the school of Shammai speak of immersion as a
cleansing (M. Pesahim 8:8). These documents reveal
the surprising reality that there was baptism before
Christian baptism. One can only speculate as to
whether Jewish proselyte baptism is the parent of
Christian baptism.

The church remained a united church
in the midst of baptismal diversity.
But there is another type of baptism which may be
an antecedent to Christian baptism. There were a
significant number of Jews who rejected mainline
Jewish life and fled to the desert for a more conservative lifestyle. The Jews were called Essenes; their
community
was called Qumran.
The Qumran
community came into international prominence a
few years ago when the Dead Sea Scrolls were discovered. Within
the Qumran
community,
an
adherent of the religious group would undergo
frequent washings or baptisms. These lustrations,
though different from Christian baptism, may have
been instrumental in the development of Christian
baptism.
Another possible antecedent to Christian baptism
is the ceremonial washing which was associated
with Greek mystery religions. The famous New
Testament scholar Rudolf Bultmann raised this possibility in scholarly circles. Although there seems to be
a significant difference between the baptismal initiation of mystery religions and Christian baptism, the
baptisms of Greek mystery religions did, nevertheless, influence the development
of thinking on
Christian baptism.
It was the baptism of John, however, that most
likely spawned the practice of Christian baptism.
First of all, John's baptism was associated with
repentance and forgiveness (Mark 1 :4); and it also
appears certain that John's baptism had noticeable
importance even after the Pentecostal birthday of
the church (Acts 19). Our Lord himself submitted to
John's baptism (Mark 1:9-10).
What, then, are we to understand from this
evidence? We must without any doubt affirm that
baptism was practiced in the early church; but this
baptism was preceded by many baptisms, any one
of which could have had an influence on the development of Christian baptism. Hence, as we think of
the origin of Christian baptism, we must affirm, in
light of the New Testament world and the Bible
itself, that there were many baptisms!

Diversity in Early Church Practice
When one looks at the actual practice of Christian

baptism, we are again surprised to see a diversity of
practice. In the earliest days of Christianity, baptism
was administered in "the name of Jesus." Such
passages as Acts 2:38, 8:16, 10:48 and 19:5 witness
to this simple baptismal formula.
This phrase
probably means that the person being baptized was
committing his or her life to Jesus Christ. However,
as Christianity developed, baptism was not done
merely in the "name of Jesus," but in "the name of
the Father, of the Son and the Holy Spirit" (Matt.
28:19). This new trinitarian formula found in the
Oidache, a later Christian document,
reflects a
practical
difference,
thus
attesting
to
the
development and diversity of Christian baptism.
What this means is that in the early apostolic
church there was a diversity of baptismal practice.
Some in the church were baptised in the "the name
of Jesus." Others were baptised in the "name of the
Father, of the Son and of the Holy Spirit." I have
often wondered if these two groups fellowshipped
one another.
Further, however, there were not only differences
in what was said at a person's baptism; but there was
also a diversity of understanding and perspective on
the meaning of this sacred rite. It appears that some
at Corinth believed they were spiritually united with
the person who baptized them. Thus they would
claim, "I am of Paul, I am of Apollos, I am of
Cepthas" (1 Cor. 1: 12-15). Others at Cori nth turned
baptism
into
little
more
than
Christian
"techniquism."
They
believed
that
baptism
automatically locked them into a glorious position in
the new eschatological age (1 Cor. 10:lff). Still
others were involved in a curious practice of
baptizing for the dead (1 Cor. 15:29). In this case,
members of the church were baptized vicariously
for deceased loved ones.
Finally, we witness diversity in what actually happened at baptism. The book of Acts demonstrates
that the Holy Spirit can come before baptism (Acts
10); at baptism (Acts 2); after baptism (Acts 8); with
the laying on of hands (Acts 19) or without the laying
on of hands (Acts 2). Baptism and the Holy Spirit are
frequently associated in the New Testament (John
3:5; Titus 3:5; Acts 2:38), but we must never think
that God is bound by any earthly institution. What
we learn from Acts is that a relationship with God is
a little more complicated than putting two quarters
into a vending machine. God is both sovereign and
gracious; 1---legrants His Spirit to whomever and
whenever He pleases.
Are there many baptisms in the New Testament?
We must say --- Yes! Yes, in the sense that there were
diverse antecedents of Christian baptism. There
were diverse sayings recited at baptism. There were
diverse understandings of baptism. There were

diverse happenings at baptism. We vigorously affirm
that baptism played an important role in the early
church. But the church remained a united church in
the midst of baptismal diversity.
What relevance does all of this material have for
us? For those who live sheltered lives within the
walls of the Restoration Movement these ideas may
be boring and tedious, upsetting or senseless. But for
those who have struggled over the perplexing issue
of their relationship to people in other churches, the
subject of many baptisms awakens deep emotions
and thoughts. How are we to treat others who have
experienced a baptism other than the one we
practice in the Church of Christ? What sort of
relationship should we have with other churches?
Importance of Baptism
From the Bible itself certain principles emerge and
we must allow them to shape our posture toward
those who have received other baptisms. First of all,
the importance of Christian baptism has long been
recognized by those of us in the Church of Christ.
This recognition has a strong biblical basis. We must
affirm that baptism is both important and significant
in the life of the church, for in that event we reenact
the Gospel story. Baptism is an appeal of faith
directed toward the Gospel. Baptism is a step and
symbol of faith. Baptism is an act of initiation into the
Christian community.
The practice
of adult
immersion has the strong underpinnings of both the
Bible and church history.
We must teach people the Gospel news. We must
call people to faith. We must baptize people into a
relationship with Jesus Christ. We must baptize
people into the one body of the church.
Certainly as we grow in our understanding of
Christ, our appreciation for baptism will be enhanced
and deepened. Within the documents of the New
Testament an understanding of Christ and a practice
of baptism go hand in hand. Baptism blossoms in
beauty like a spring flower whenever it is intimately
linked to the dying and rising of Jesus Christ. Therefore, the New Testament itself moves us to continue
to baptize people for the forgiveness of their sins and
to receive the indwelling of the Holy Spirit.
But there is more to learn. Along with our practice
of baptism must come genuine humility and the
recognition that we do not possess an exhaustive
knowledge of either Christian baptism, or, for that
matter, of Christ himself. The understanding of
baptism has not been exhausted by anyone or any
church. Therefore we should proceed with humility
and caution as we seek to explain our understanding of Christian baptism. Humility must be genuine
and not merely an evangelism gimmick. Only then
will we want to create situations where non-threat-

ening discussion may take place between Christians
of any church. We will share our understanding. We
will listen to others. We will discuss baptism in an
atmosphere of learning, rather than in the heat of
dogmatism.
Additionally,
we must allow the principle of

We must affirm that baptism is both
important and significant in the life of
the church, for in that event we reenact the Gospel story.

diversity to have a place in our hearts and religious
thinking. It is a shame when baptismal differences
diminish our fundamental points of agreement,
namely, that we stand before God as sinners, we
need Christ as Savior, we submit our lives to Him as
Lord. There will always be different perspectives on
baptism, just as there were in the early church.
Nevertheless, what becomes significant from our
study of the New Testament is that diversity of
baptism was tolerated
within
the Christian
community. We dare do no less!
Being Sensitive to Diversity
As Paul faced the Corinthian congregation, he saw
within that community a wide range of baptismal
diversity. Yet with one bold stroke, Paul addressed
this free-thinking people as the church of God. In no
sense could the Corinthians' view of baptism interrupt Paul's feeling and fellowship toward these
Christians.
We must realistically recognize that there are
other sincere men and women who have accepted
Christ in the best way they understand. They are
trying to serve Him. They study their Bibles diligently. They worship regularly. In fact, in many ways,
they are people just like you and me. We would do
well to listen to Paul's sentiments: "Who are you to
judge someone else's servant? To his own master he
stands or falls. And he will stand, for the Lord is able
to make him stand." Tragically, a diversity of
baptism has led to an ugly exclusivism never
intended by God. It has been an excuse not to love
those in other churches.
We must certainly continue to study baptism. We
must continue to teach and baptize. At the same
time, the Bible itself calls us to nothing less than
sensitive and loving tolerance toward those of a
different baptism but of the same Lord.
---··-----··--·--·······-·---·---·--··-------·----··--.MISSION
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Booksfor the Reading Hours
Reviewed by HERBERT A. MARLOWE, JR.

The Courage to Love
By William Sloane Coffin. San Francisco: Harper and Row, 1982.
topical work addressing such issues as
abortion, homosexuality, the arms
race, and burn-out. As I write this
shortly after the heinous Korean plane
incident, the chapter on the Soviets is
especially pertinent.
Coffin warns
against the easy good guy-bad guy
dichotomy and the "hunkering down"
mentality currently prevalent. Instead,
My most memorable Easter morning
was spent at the Riverside Church he argues that "safety for the world,
hearing William Sloane Coffin preach. not vengeance on a foe, must be om
The music, the congregation, the phy- motive. The Soviet Union is not Enemy
Number One. Enemy Number One is
sical facility - all lead to a meaningful
a nuclear holocaust, and the Soviets
and memorable worship experience.
And in the midst of that entire experi- are our most serious adversaries ence was Bill Coffin, brimming over with whom we have to negotiate, and
(p. 80).
with the vitality of life. Ever since that negotiate, and negotiate"
Furthermore, the smart way to fight
day, I've been a Coffin fan.
It was thus with positive hopes and communism is "to fight poverty, illiterand illness"
expectations that I read Coffin's acy, unemployment
newest book, The Courage to Love; (p.80).
As is evident from the above quotafortunately
my hopes were not
dashed. Drawn from his sermons and tiOl'\S, Coffin's approach to AmericanSoviet relations is quite different from
writings, it is a more thematically
integrated volume than is normally the that advocated by the religio-political
case for such works. Throughout the far right in this most recent crisis. It is
book Coffin sees the courage to love as Coffin's ability to focus on the crux of
the key issue for the myriad of prob- an issue, i.e., who Public Enemy No. 1
really is for example, and to apply
lems we face today.
As would be expected from its biblical perspectives to those issues,
sources, the courage to love is a highly that makes him such a stimulating
preacher. V\/hether or not one agrees
with Coffin, one is aware of having encountered a rnan of p<1ssionateconvicHerbert A. Marlowe, Jr., is Training Manager in
the Continuing Education Department at the tions.
The other contribution
of Coffin,
Florida Mental Health Institute, Tampa, Florida.
He is a frequent reviewer for Mission.
from my perspective, is that not only

The Soviet Union is not Enemy
Number One. Enemy Number One is
a nuclear holocaust, and the Soviets
are our most serious adversaries with whom we have to negotiate, and
negotiate, and negotiate.
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can he eloquently and substantively
address less dramatic issues in an
equally
provoking
manner·. The
themes of other chapters in this book
illustrate this latter point. There is a
fine chapter on the nature of being
called in which Coffin concludes that
"our calling is simply to help God protect, affirm and dignify life" (p. 32).
Another addresses the issue of "thorns
in the flesh" in which he discusses
how "thorns" channel us to greater
service. My favorite, though, was the
chapter on "The Promised Time."
Starting from Numbers I 3 and 14,
Coffin discusses how "fear distorts the
truth not by exaggerating the ills of the
world . . . but by underestim<1ting
our ability to deal with them" (p. 60).
This
chapter
represents
biblical
preaching
at its best: incisiw,
thoughtful, relev<1nt.
As I stated above, Bill Coffin is a person of passionate convictions with
whom one is unlikely to be in total
agreement. He states his positions in a
strong, thoughtful, and intelligent, yet
non-technical, manner. His value lies
partially in his ability to stimulate
thought and discussion. His other and
perhaps morP enduring v<1lue is as a
public alternative to the Jerry Falwells
of the world. The Christian vision pro
mulgated by Coffin is deeper, more
loving, and truer to the spirit of Christ
than
that
popularized
by
the
"Christian Right."

Conversations with Rabbi Smal I
By Harry Kemelman. New York: William Morrow, 1981.

Kerne/man explains that one of the
unique contributions of Judaism is
the concept of radical monotheism.
To accept Jesus as God, as does orthodox Christianity, is therefore impossible for Jews since there is no
room for a second God. From this
perspective the Jewish rejection of
Jesus as God is based on high religious
principle.

Harry Kemelman is best known for
his series of mystery stories (e.g.,
Friday the Rabbi Slept Late), which
features as the central character Rabbi
David Small. In Conversations with
Rabbi Small Kemelman has utilized a
fictional format for a discussion of the
meaning of Judaism. In this unusual
attempt, the central characters in
addition to Rabbi Small are Allen, a
Jewish atheist, and his fiancee Joan, a
theologically illiterate Protestant who
wishes to convert to Judaism. The
book is primarily a record of their discussions, with Rabbi Small explaining
Judaism and Allen serving as his protagonist. Joan presents the popularized
lay understanding of the Christian
faith.
While jacket cover writers could not
write the ubiquitous "can't put it
down" promotional statement about
this novel, the format is certainly more
interesting than a standard textbook
introduction
to Judaism. For the
person with a minimal understanding
of Judaism, Kemelman's book is an
interesting and informative introduction for the topic.
In explaining Judaism, Kemelman
utilizes a number of comparisons
between Judaism and Christianity with
minor
references to Islam. The
Christian who has assumed, for
whatever reasons, that Christianity is a
progressive step beyond Judaism will
find
these assumptions
severely
challenged. Since most readers of this
review come from a Christian heritage,
the comparisons will be emphasized
first.
The
most
obvious
difference
between Judaism and Christianity lies
in the understanding of the nature of

the historical Jesus. Kemelman, via
Small, explains to Joan that one of the
unique contributions of Judaism is the
concept of radical monotheism. To
accept Jesusas God, as does orthodox
Christianity, is therefore impossible for
Jews since there is no room for a
second God. From this perspective the
Jewish rejection of Jesus as God is
based on high religious principle,
rather than on a lack of spirituality or
faith.
A second difference is in the
concept of an after-life. In contrast to
the Christian concept of life beyond
death, Judaism does not explicate a
vision of an existence beyond the
grave. A practical consequence of this
is that Judaism is concerned primarily
with this world and with how to make
it better, since this world is the real
world as opposed to a "realer" world
to come.
A third difference, according to
Kemelman, is that Judaism has a realistic ethical base rather than an idealistic moral framework. To make this
point, Kemelman contrasts the golden
rule of the New Testament with
Hillel's golden rule: "do not do unto
others what you would not have them
do unto you." Kemelman contends
that the difference between the two is
not
simply
phraseology
but
attainability. An attainable ethic has
significant implications for the development of personal guilt and anxiety.
Kemelman implicitly contends that
Judaism is a psychologically healthier
religion since it does not make
impossible demands of its adherents.
However, Richard Rubenstein's Power
in
Mission,
Struggle (reviewed
September, 1976) would challenge
this assumption for certain forms of
Judaism.
A fourth distinction elaborated by
Kemelman is how the two religions
understand the nature of man.
Through Small he contends that Christianity views the duality (mind/animal
nature) of man as a mistake and that
man's animalness must be suppressed.
Judaism on the other hand accepts this
duality as natural and therefore
develops a practical ethical system to
accommodate man's duality.
As one would expect of a work by a

Jewish author, the book clearly
indicates the superiority of Judaism
over Christianity. Christians should not
immediately reject or disregard the
book because the author is not
impartial. Any Christian author who
promotes Christianity or a particular
version of Christianity can be critiqued
on the same grounds. That valuefreeness is a myth has come to be
accepted even by empiricists. That the
author has a vested interest should not
deter the reader. Of course, that
should be kept in mind when one is
critically
examining
the author's
points, just as when one is critically
examining any argument.
From a critical perspective, much of
Kemelman's depiction of Christianity
is accurate. There are substantial
problems on both logical/empirical
and psychological levels with many
forms of Christianity. However, many
Christians would view these forms as
sub-Christian despite their popularity.
Likewise, as the Rubenstein book
mentioned earlier pointed out, many
forms of Judaism may be classified as
sub-Judaic
when
compared
to
Kemelman's Judaism. Rubenstein's
account
of his Jewish religious
experience is comparable to the worst
depictions of Southern fundamentalism. The point is that while Kernelman presents current Judaism at its
rational and progressive best, he compares it with a popularized and orthodox form of Christianity, which is
obviously inferior. It's the old case of
apples and oranges.
Setting aside the issue of the fairness
of comparisons made in the book,
Kemelman does make a number of
points worthy of serious consideration
by the Christian community. Some of
these have already been mentioned:
the role of idealistic religion in promoting unrealistic guilt and anxiety, the
emphasis on making the world a
"better" place to live. Both of these
points are worthy of further incorporation by the church. Other points of
interest are Kemelman's explanation
of the Jewish understanding of Jesus,
of modern Israel, of conversion to
Judaism, and of the nature of miracles.
If we accept the tenet that religious
understanding evolves and changes as
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both individuals and humanity mature,
then the issue at hand is what can
Christians gain from Kemelman's book
that will enlarge and deepen their
faith? What can be learned that will be
of value in the process of reformulating
religious
belief?
The
following
quotations are highly significant in
answering these questions if the Judea
side of the Judea-Christian ethic is to
be taken seriously and appropriately
incorporated into Christian thought.

The glory of Judaism is that it is a
rational religion, centered in this
world, the real world we were
born in and must live in. (p. 755)

The one Cod who created the
universe was a Goel of Justice;
that He endowed us with mind
and will so that we can choose
freely between good and evil;
that I-le taught us the extreme
importance of freedom by taking
us out of slavery in Egypt. (p. 775)
Even an ideal should be practical
at least in the sense that
it should be possible for normal
humans to achieve it. (p. 195)
With us, it's not so much what
you think as what you do. (p. 772)

Don't think too poorly of yourself, for there are none who
are without sin. (quoting /-Iii/el,
p. 774)
This is one man's perspective on
Judaism. As such, it runs the danger of
being an unrepresentative picture of
Judaism. But while it may mislead, it
offers both an informative glimpse into
Judaism as one Jew understands it and
a n'on-Christian's view of Christianity.
These perceptions, along with the
questions and points the book raises,
make Kemelman's work worthy of
consideration
by
the
questing
Christian.

Megatrends: Ten New Dimensions Transforming our Lives
By John Naisbitt. New York: Warner Communications Co., 1982.

As we move to a multiple-option
society, personal choice-making opportunities will greatly increase. The
church has an exciting opportunity to
assist individuals in developing a
moral and ethical basis for these more
complex decisions.
John Naisbitt's book, as the subtitle
indicates, is a report on the major
trends which are changing and will
continue to change the way western
societies live. Naisbitt, who is the head
of the Naisbitt Group, a private
research agency, bases his conclusions
on a twelve-year period of research
using the method of content analysis.
Content analysis, as used by this
author, monitors local events through
local newspapers. Through analysis of
patterns and consistencies of the news,
trends are identified.
From his
collected data Naisbitt has identified
ten major or megatrends; these form
the basis of the book.
In his introduction to the book,
Naisbitt conveniently summarizes the
ten megatrends:
1) "Although we continue to think
we live in an industrial society,
we have in fact changed to an
economy ·based on the creation
and distribution of information.
2) "We are moving in the dual directions of high tech/high touch,
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matching each new technology
with a compensatory ·human
response.
3) "No longer do we have the luxury of operating within an isolated, self-sufficient, national economic system; we now must
acknowledge that we are part of
a global economy. We have begun to let go of the idea that the
United States is and must remain
the world's industrial leader as
we move on to other tasks.

8) "We are giving up our dependence on hierarchical structures
in favor of informal networks.
This will be especially important
to the business community.
9) "More Americans are living in
the South and West, leaving behind the old industrial cities
of the North.
10) "From a narrow either/or society with a limited range of personal choices, we are exploding
into a free-wheeling multipleoption society." (pp. 1-2)

4) "We are restructuring from a
society run by short-term considerations and rewards in favor There are numerous implications of
of dealing with things in much these trends for the religious communlonger-term time frames.
ity. As is usual with change, there are
opportunities
for failure and for
5) "In cities and states, in small or- success.
ganizations and subdivisions,
The opportunities for failure will be
we have rediscovered the ability realized only if the church fails to
to act innovatively
and to adapt. For example, the shift from an
achieve results from the industrial to an information society,
from a representative to a participating
bottom up.
democracy, from a reliance on hier6) "We are shifting from institu- archial structure to a network structure
tional help to more self-reliance will have an impact on the nature and
structure of church governance and
in all aspects of our lives.
authority. A sole reliance on authori7) "We are discovering that the tarian pronouncements from the pulpit
framework
of representative or from the church leadership will be
democracy has become obso- less likely to be greeted with quiet
lete in an era of instantaneously acceptance and more likely will lead
to church problems. Furthermore, as
shared information.
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society moves from limit ed personal lon g and respected histo ry; and as
choi ces to multipl e-optio n, standards society moves in that dir.e.cti o n, th e
of mor al behavior will becom e mor e chur ch has the opportun ity to be a
compl ex. If a church body rigidly de- self-help mod el. As w e mov e to a
society,
personal
fin es mor al behavior based so lely on multiple -option
opportun it ies will
its socio-cultur al background , then it cho ice-making
w ill become incapable of addr essing greatly incr ease. The church has an
th e Go spel to person s of oth er sub- exc iting
opportunity
to
assist
cultur es.
individual s in develop ing a mor al and
Wh ile there are risks in the futur e, ethi cal basis for these mor e comp lex
th e tr ends Naisbitt for esees also offer decision s. Demograph ically, as th e
hope and excitement for th e church. Am erican popul ation moves South
The church as a self-help body has a and W est, th ere is th e o ppo rtunity fo r

num erical church growth in th ose
regio ns. A lso, th e churc h as an institu tion has th e opp o rtunity to mod el for
oth er institution s how organi zation s
can operate in less authoritati an, mor e
participativ e w ays.
M egatrends is an int erestin g and
inform ativ e book about th e dir ection
in whi ch our society is movin g. For
tho se concerned th at th eir c hurc h
dir ectly addr ess th e challenges of life,
it is a vit al w o rk.
1ss10N
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